x PREFACE Nicosians. We first drove through erratically erected low-rise cement buildings on the road leading to (north) Lefkoşa and then turned inward towards the walled city. The home where Mehmet was born was in a neighborhood called Yenişehir (Neapolis in Greek and English), just outside the walled city. It was built in the 1930s, when Cyprus was under British rule. The land, which used to be Turkish-owned, had been bought by an Armenian real-estate agent who developed it into a complex of suburban houses with gardens in the colonial British architectural style of the period. When Mehmet was born in 1958, Cyprus was still under British sovereignty, and this neighborhood was cosmopolitan. On the same street lived Mehmet's mother and his two aunts, who had bought separate homes there as young women by working as primary-school teachers. They were Turkish-Cypriots, but the neighbors in the houses with gardens on either side were Greek-Cypriots who often came for home visits, while those across the street were Armenian-Cypriots and other Turkish-Cypriots. At one end of the street was a Greek Orthodox church, which was now being used as a mosque. Mehmet told me that the house across from the church belonged to the priest and that the one next to it used to be inhabited by a Maronite-Cypriot family.
I heard many stories about the house and read Mehmet's poems and novels about it. In 1963, three years into independence and the foundation of the Republic of Cyprus as a bi-communal state, the house was set on fire by the Greek-Cypriot neighbors, whose son had become a member of the Greek-Cypriot fighter force eoka (National Organization of Cypriot Fighters), which favored enosis (union with Greece). At the time, an eoka team under the leadership of Nikos Sampson had begun to attack TurkishCypriots who lived in the nearby neighborhood of Küçük Kaymaklı (Kuchuk Kaimakli in Greek). ∞ The entire neighborhood of Yenişehir/ Neapolis was also being claimed by eoka, and the Turkish-Cypriots who lived there had to flee for their lives to enclaves that had been designated for them. Mehmet, his mother, and his aunt were among the victims of these attacks and the displacement that ensued. They had to live away from their home between 1963 and 1974 as refugees in the Turkish-Cypriot enclave of Lefke (Lefka in Greek and English). In the same period, Mehmet's aunt and grandmother were held as ''prisoners of war'' in the Kykkos Monastery. Close relatives were killed or made to ''disappear.'' ≤ In 1974, after Turkey invaded northern Cyprus, Yenişehir/Neapolis remained on the northern side of the border. Mehmet, his mother, and his aunt could then return to their original property, but they could not live in it immediately, as it was in a burned and decrepit state. The repair work took more than two years. When they eventually moved back in, their neighbors were different. With Turkey's claim over northern Cyprus, the Greek-, Armenian-, and Maronite-Cypriots of this neighborhood had escaped to the south. Their homes had been allocated for the inhabitation of Turkish-Cypriots who had arrived in the north as refugees from the south. To this day, most of our neighbors on the street are Turkish-Cypriots originally from villages of the Baf (Paphos in Greek and English) region of Cyprus, people who lost their own houses and belongings in the south. Some homes in the neighborhood have since been rented by the Turkish-Cypriots to settler families from Turkey.
I first arrived in Cyprus not only as an anthropologist but also as a relative. I was an Istanbuli of Jewish origin who was Mehmet Yashin's partner, Mehmet being a very well-known poet and author who was in the public eye in Cyprus. So I was recognized as well as accepted. In time, people came to know me for who I was, where I came from, how I spoke my thoughts and politics, how I related, and what I did professionally and to incorporate me in that way. For many of our Turkish-Cypriot friends, my ''minority'' status in Turkey helped them converse and speak more freely and comfortably. It was through the positionality developed by these Turkish-Cypriot friends-their critical reflections on the actions of the Turkish army in its invasion of northern Cyprus, their mention of the bodies of Greek-Cypriots they remembered seeing on the shores of Girne (Kyrenia in Greek and English), the crosses on the road sides they remembered being removed, their remarks on the administration in northern Cyprus as a state of loot (ganimet) built on the expropriation of GreekCypriot property, and their actions geared toward the opening of the border with the Greek side-that I developed my understanding of Cyprus. It was precisely this ground of friendship, kinship, and intimacy that allowed me a closer understanding of and access to discussions among Turkish-Cypriots that no unrelated anthropologist could have had.
We were to settle down not in Cyprus but in England after getting married in 1996. From 1998 onward, as we visited Cyprus from England on short as well as longer trips, I started conducting fieldwork in northern Cyprus. I was to find my relationality vis-à-vis Cyprus and my subjectivity, as well as my background as perceived by Turkish-Cypriots, to be resources rather than hindrances to research. Being ''related'' meant xii PREFACE being affectively attuned to the environments and history that Cypriots (both Turkish and Greek) had experienced, if only vicariously. Being a non-Cypriot who had married in allowed a good inside-outside position, an ability to ''relate'' as well as to ''reflect.'' Being a minority also meant being positioned both inside and outside, a way to perceive and look from more than one angle at any one time. Being an anthropologist (who thought through comparative analytical and theoretical frameworks) entailed a methodological distancing, as well, which any healthy research would require.
The anthropologist's imagination is never simply a product of her or his professional training. Nor is the ability to relate in the field. Against a colonial conceptualization of research in which students of anthropology assume that the world is a laboratory from which they can pick and choose sites for fieldwork, I would argue that only certain spaces and themes make themselves available and accessible for study by certain people. The people whom we call our ''informants'' always study us back, allowing certain engagements and blocking others. A positivist imaginary of research, which still survives in certain areas of anthropology, would only conceive of our informants as ''objects of analysis,'' rather than relate with them as subjects of their lives and of narratives about their lives. Here I take a different route, suggesting that anthropology is fruitful only insofar as the anthropologist is able to establish a relationality with the people whom she or he is studying. This is not possible just anywhere, for any one person or with any other person. The world does not wait for us out there to be the object of our science.
Northern Cyprus triggered my imagination as it resonated with experiences in my own personal history. Little had I realized at first that the story of my birthplace, Istanbul, where I grew up in a Jewish family in the 1970s and 1980s, was so intrinsically tied to events in Cyprus. In my childhood, I heard stories from my father about the events of 6-7 September 1955, when Turkish nationalist youth rampaged through neighborhoods of Istanbul inhabited by the ''non-Muslim minorities,'' especially the Greeks, breaking shop and home windows, attacking members of the minority communities, and looting. ≥ My father's family had escaped being a victim of these attacks by putting a Turkish flag on the street window of their home, as did many other minority families, in order for the nationalist youth to pass them by. The 6-7 September events, which only in the last decade have been marked by Istanbul's intellectuals as a major event in the city's declining cosmopolitanism, were directly linked with events in Cyprus. At the same time that Istanbul's Greeks and other minorities who lived in nearby neighborhoods were being attacked, Turkish nationalist youth were chanting slogans in favor of the ''partition (taksim)'' of Cyprus. Slogans such as ''Cyprus Is Turkish (Kıbrıs Türktür)'' and ''Partition or Death (Ya Taksim Ya Ölüm)'' were being chanted by thousands on the streets of Istanbul in the 1950s. Therefore, what is called the ''Cyprus case (Kıbrıs davası)'' in Turkish nationalist discourse is a political imagination intrinsically linked with the last attempts in the twentieth century to empty Turkey of its nonMuslim minorities.
In 1964, as the Greek-Cypriot eoka (as well as the National Guard of the Republic of Cyprus) continued its attacks against Turkish-Cypriot civilians in Cyprus, the Republic of Turkey announced that all citizens of Greece would be officially deported from Turkey. ∂ This deportation decree, which targeted the Greek community of Istanbul, was intended as a reprisal against the eoka's attacks on the Turkish-Cypriots. In other words, events in Cyprus that were perceived as being linked with one of Turkey's so-called ethnic minorities received a response from the Turkish state in the form of threats against this minority community in Turkey.
My grandfather on my mother's side was originally from the town of Didimoticho (Dimetoka) in northern Greece.
∑ Having migrated to Istanbul in the early 1930s, he escaped the Nazi occupation of Greece. He was a Jewish citizen of Greece, and although he married my Istanbuli grandmother, with whom he conversed in Ladino (Judeo-Spanish), he never became a citizen of Turkey. When the deportation decree was announced in 1964, my grandfather, being a Greek citizen, was targeted. My mother remembers this as one of the most traumatic events in her family history. My grandfather was in fact able to remain in Turkey through the help of a Turkish judge who classified him as a ''Jew,'' not a ''Greek.''
The wave of the war of 1974 in Cyprus was to hit the shores of the Bosphorus and the Marmara Sea in Istanbul. This is a time I remember from my childhood, when we spent summers on the island of Büyükada (Prinkipo in Greek). Our neighbors at the time were Istanbuli Greeks. As threats against the Greeks of Istanbul mounted once again during and in the aftermath of the Cyprus conflict, we watched one family after another pack to leave Istanbul permanently and move to Athens.
∏ Though each classified minority in Turkey had its own configuration of fate, the xiv PREFACE non-Muslims always experienced each other's discrimination by the Turkish state, as they were similarly categorized as ''non-Turkish'' or ''foreigners'' in popular discourses.
So events in Cyprus were intricately linked with every wave of migration out of Istanbul by the city's last remaining non-Muslims. Each displacement of the Turkish-Cypriot minority in Cyprus by the Greek-Cypriot majority would receive a revanche in Turkey through the displacement of Turkey's own Greek (and other non-Muslim) minorities.
π Therefore, growing up in Turkey I learned to perceive the spaces and environments around me from the point of view of ''a minority.'' ∫ Büyükada was full of houses left behind by the Greeks, whose numbers had dwindled through several currents of out-migration. My mother's childhood neighborhood of D Sişhane-Galata was likewise full of flats and buildings evacuated by their Jewish, Greek, and Levantine owners in the course of the twentieth century. Yet although we experienced our surroundings through the lens of a minority, we were Turkish, as well, giving us another outlook at the same time.
Ω Living and growing up in Turkey gave one the ability to experience the world and view it through Turkish eyes, too.
Entering Cyprus as a relative, as well as an anthropologist, I was therefore able to engage with both the Turkish-Cypriot and Greek-Cypriot experiences at the same time. Though opposed in intercommunal conflict and war, the Turkish-Cypriot and Greek-Cypriot experiences coincide in shared spaces and materialities. The objects dispersed over the landscape of Cyprus in the aftermath of war and displacement bear the fingerprints of members of both communities, containing both viewpoints at any one time. This ability to co-view or co-experience, to see from both inside and outside or experience any given situation in a double, triple, or multiple manner, came to Cyprus along with me. Although it was fed by my anthropological education, where one is trained to perceive radically ''other'' points of view, it did not singularly emerge from it.
From 1995, when I first visited, until 2005, or two years after the opening of checkpoints to the Greek side for access, northern Cyprus was administered under the leadership of Rauf Denktaş, the nationalist president of the 'Turkish Republic of Northern Cyprus' (trnc) recognized as the long-term leader of the Turkish-Cypriot community. This was a distinct period to be conducting research in Cyprus, one marked by excessive repression on the part of the regime, as well as by antigovernment protests on the part of the Turkish-Cypriots.
In 1996, the journalist Kutlu Adalı was assassinated in front of his house by an unidentified gunman. Adalı had been publishing columns in the newspaper Yeni Düzen criticizing the Denktaş regime and Turkey, which supported it, and favoring the unification of northern and southern Cyprus.
∞≠ Turkish-Cypriots were alarmed by the killing of Adalı. Hundreds walked in protest on the streets of Lefkoşa demanding that the murderer be identified. The assassination of Adalı resonated for TurkishCypriots with the repression they felt they were experiencing, at the time, under the Denktaş regime in northern Cyprus. It therefore became a turning point in the resistance against it. Trade unions, which previously had struggled independently against aspects of the regime, unified, calling themselves the Trade Unionists' Struggle Platform (Sendikal Mücadele Platformu).
∞∞
In the years to follow, the repressive political atmosphere in northern Cyprus continued. In the summer of 2000, D Sener Levent and other journalists who worked for the newspaper Avrupa, which was critical of the regime, were arrested. The offices of the newspaper were sabotaged more than once. When a high fine was levied on the newspaper's publisher, Avrupa was shut down, and a new paper under the name Afrika began to be printed in its place, signifying the repressive measures of the administration, which resembled, according to the journalists, that of ''third world countries.'' ∞≤ Meanwhile, the headquarters of the Republican Turkish Party (ctp), which was in opposition in the northern Cypriot Parliament at the time, was sabotaged. Members of the ctp gave accounts of hand grenades being thrown over their garden gates. Repression was similarly experienced by members and supporters of other opposition groups, including the People's Liberation Party (tkp) and the New Cyprus Party (ykp). Villagers as well as town dwellers spoke of being able to speak their minds only in their back gardens (avlu) out of fear of surveillance. Many suspected that their phones were being tapped. Critics of the regime checked under their cars for any suspect item before they got in. Columnists in nationalist papers and magazines, such as Volkan and Kıbrıslı, who were spokespeople of the Denktaş government and Turkey, published articles full of slurs and slogans against anyone they identified as a critic of the regime. People feared being on the assassination list of Turkey's ''deep state.'' ∞≥ More mundanely, supporters of opposition groups or parties experienced grave difficulties getting jobs in the civil service or getting promoted in it. Only supporters of Denktaş's ruling government, under the Democratic Party (dp) and its partner (and rival), the National Union Party (ubp), appeared to have peace and prospects. They were informally criticized by members of the opposition for collaborating with the regime.
When I arrived in northern Cyprus for a year and a half of fieldwork in 2000-2001, discontent with the administration (and with Turkey's sovereignty over it) was mounting and widespread. The Avrupa/Afrika newspaper, which published articles exposing the corruption of the administration, was being sold and read in the thousands. In almost every home I visited, people spoke of their unhappiness. Many described their experience as ''a sense of suffocation,'' attributing this to their prolonged living in a bordered territory in divided Cyprus, with identity papers that were not recognized internationally. A common phrase used by TurkishCypriots in this period to describe their experience of living in northern Cyprus was ''an open-air prison (açık hava hapishanesi).'' Numerous such metaphors described the affects of living in northern Cyprus in that period. Turkish-Cypriots spoke of being ''enclosed inside this place (bunun ' çinde kapalı olmak),'' of feeling as if they were ''being strangled by our throats (bogazımızdan sıkılıyormuş gibi hissetmek).'' And many spoke of experiencing ''maraz,'' a state of deep melancholy or depression. In everyday conversations, Turkish-Cypriots gave political interpretations for the maraz they said they were feeling, attributing it to their repression and discontent under the northern Cypriot administration. Some put meaning into their serious illnesses, linking it with their maraz.
So profound was the discontent with life under the governing administration in northern Cyprus then that criticism had been turned mainly toward the Turkish-Cypriots' own polity (the trnc) and toward Turkey more than toward the Republic of Cyprus (effectively on the ''other side''), which had been de facto taken over by the Greek-Cypriots. At the time, I remember being astonished by the critical self-reflections of TurkishCypriots: about their administration, about northern Cyprus, about Turkey, about the settlement of immigrants from Turkey in northern Cyprus, about their own collaboration in the system of looting and expropriation, about those who had benefited and acquired wealth from it by exploiting patronage networks. In reflecting on the homes they lived in, many of those who inhabited Greek-Cypriot property obtained after the war spoke almost with a sense of warmth about the Greek-Cypriots who had owned it, expressing some sort of feeling of empathy with them for having lost their homes, if not a sense of guilt for having acquired them.
In referring to the ''Greek side (Rum tarafı),'' Turkish-Cypriots spoke with longing, saying they ''would not die before seeing the south again (güneye bir daha gitmeden ölmeyiz).'' Trying to imagine what life for the Greek-Cypriots might be like at the time, many asked me if I had visited the Greek side. Aware of adults' curiosity about the south, children would ask questions, wondering whether the sky looked the same to children in the south or whether they wore similar kinds of T-shirts.
There was a widespread wish for a solution to the Cyprus problem in this period. Many expressed their desire for reconciliation with the GreekCypriots in saying, ''If they [the leaders of the two sides] could only put down a signature! (Bir imzacik atsalar!).'' Turkish-Cypriots spoke of the border with the south through metaphors of ''closure'' and of their wish for its ''opening.'' Those who had received permission to cross to the ''Greek side'' were questioned by curious friends and relatives about what it was like. Refugees from the south who now lived in the north watched the lights twinkling on the Trodos (Troodos) Mountains or in villages across the Mesarya (Mesaoria) Plain, saying they longed to revisit their ancestral homes on the ''other side.'' As brt, the state television of northern Cyprus, broadcast programs that tried to remind the Turkish-Cypriots of their suffering at the hands of the Greek-Cypriot fighters of eoka between 1963 and 1974, and as Denktaş appeared on television every evening giving speeches about the rationale for a divided Cyprus and a separate state, Turkish-Cypriots mostly listened with nonchalance and cynicism. Such television programs, as well as newspapers and other tools of state propaganda, were received by most Turkish-Cypriots, at the time, with irony and critical distance. In spite of the domineering and pervasive aspect of such propaganda, Turkish-Cypriots expressed a widespread desire for a solution to the Cyprus problem that would have northern Cyprus unify with the south.
The various repressive events, including the arrest of Avrupa's columnists in the year 2000, led to the formation of a joint movement on the part of forty-one organizations and trade unions under the name ''Bu Memleket Bizim Platformu'' (This Country Is Ours Platform). The movement started to organize significant protests against the Denktaş regime, calling for an end to the division of Cyprus and the unification of the island under one governmental roof. The first took place on 18 July 2000, when 15,000 workers and civil servants took to the streets demanding that the Avrupa journalists be freed. ∞∂ Around the same time, and due to xviii PREFACE an economic crisis in Turkey, numerous banks in northern Cyprus went bankrupt, swallowing the accounts of about 50,000 Turkish-Cypriots.
∞∑
This great economic blow drew a huge number of those struck by the bankruptcy (mudiler) to storm Parliament on 24 July in protests against the Denktaş administration. In the year to follow (2001), every month was marked by demonstrations and other protest events on the streets of Lefkoşa and other towns of northern Cyprus, attended by two thousand to three thousand people in each instance.
∞∏ People in the streets called for an end to Denktaş's rule. They chanted in favor of the opening of the border for access to the Greek side. Organizing around the This Country Is Ours Platform, Turkish-Cypriots were saying that they wanted to rule themselves rather than be governed through orders from Turkey.
∞π In demonstrations, which I participated in as well as observed, TurkishCypriots cried for peace and called for the unification of the island. In many such events and in nighttime demonstrations, those attending marched toward the border, with candles in hand, chanting for it to be opened. Between November 2002 and February 2003, ''four major rallies took place in Northern Nicosia the last of which was attended by an estimated 70,000 people, an extraordinary number, given that the 'official' population of Northern Cyprus is around 250,000.'' ∞∫ The public protests in northern Cyprus were likened to a ''social revolution,'' a complete grassroots formation.
∞Ω So effective were the protests that, in the round of municipal elections that coincided with this period, the ruling nationalist parties were toppled, for the first time giving the ctp, which until then had always been in opposition, major gains.
≤≠ The three main towns of northern Cyprus (Lefkoşa, Magusa, and Girne) were to be administered by ctp municipalities. This was the movement's first round of success, to be followed by gains in parliament and in the cabinet of ministers under the prime ministry. The rallies that followed the ctp's electoral victories were bombastic, with people celebrating the first-time wins of the opposition in the northern Cypriot administration. One of the common slogans chanted on such occasions was ''Peace in Cyprus cannot be prevented! (Kıbrıs'ta barış engellenemez!).'' ≤∞ In April 2003, Denktaş, who was still president, announced that checkpoints along the border with the Greek side would be opened for crossing. This declaration, and the opening of checkpoints for crossing to the ''other side,'' caught Turkish-Cypriots (as well as Greek-Cypriots) completely by surprise. It was as if the dream of the grassroots movement
